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THE DOCTRINE OF THE ETHER 
IN THE KABBALAH. 

A. General View op the Subject. 

Another appropriate title that might have been placed 
at the head of this paper would be " The Shekel-hak-Kodesk 
of Moses de Leon," for the specimens of this work to be 
given in the second part of the article are intended to give 
the reader a fairly comprehensive idea of the contents of 
the entire treatise, and embody a wider range of Kabbalistic 
ideas than are comprised in the title selected. But as the 
doctrine of the ether is the main subject round which every- 
thing else will here be grouped, and as, furthermore, the 
passages from the BMJcd-hak-Kodesh itself, like the extracts 
from other works, were primarily selected with a view to 
illustrating the position which this doctrine occupies in 
thirteenth-century Jewish mysticism, the title chosen for 
the paper is on the whole the more fitting of the two. 

On Moses de Leon's life nothing fresh will be said here. 
Nor will an attempt be made to refer to the question of 
the authorship or compilation of the Zohar from any point 
of view except those suggested by the main subject of the 
article, and some few other points incidentally referred to 
later on. A comparison between the excerpts here given 
from the Shikd-hak-Kodesh and a number of passages in 
the Zohar appears, indeed, to point emphatically to Moses 
de Leon as the author or compiler of that mysterious book. 
Particularly striking is the similarity, not only in ideas 
but also in language, between the extracts from Zohar, I, 
fol. 16 b (see p. 837) and the passage from the Shikel-hak- 
Kodesh printed before it. A close comparison between the 
two will accompany the translation of the first-named 

31a 
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extract, so that the main point only need be mentioned 
here. Or (primal light) is in both works conceived as 
having been originally one with (or, at any rate, bound up 
in) the primal ether, and its separate existence dates from 
the moment when the ether entered on its career of con- 
densation which finally resulted in the formation of the 
cosmos as we know it; for, as is clearly stated in both 
passages, or (primal light) is that which remained of the 
awwtr (primal ether) after the transition of the latter into 
the primary mode of condensation which is represented 
by the nekuddah (point). It cannot, however, be main- 
tained that a similarity like this, close as it can be 
shown to be, is quite conclusive. For there can be no 
doubt that several other Kabbalists of the same period 
held the same doctrine in a more or less definite form. 
The same may be said of some other doctrines common 
to the Zohar and the Sh&kel-hak-Kodeeh. A close study 
of the Kabbalistic literature of the thirteenth century will, 
I believe, disclose the fact that writers like Moses de Leon, 
Abraham 'Abu'l-'Afia, Menahem Recanati, and others, 
differing though they did from each other in method and 
special line of development, yet moved one and all in the 
same general atmosphere of thought (and partly also of 
diction) out of which the finely fantastic theosophy of 
the Zohar sprang. In reading certain parts of that work, 
more particularly the " Idra Eabba " (" Great Assembly ") 
and " Idra Sutta " (" Small Assembly "), one almost becomes 
inclined to vote in favour of a certain company of Kab- 
balists meeting in conclave having produced the book 
rather than a single individual. But be that as it may, 
no sufficiently conclusive evidence bearing on the origin 
of the Zohar can (as appears to me) be drawn from the 
special points on which the present paper is designed to 
treat. AH one can say is that Moses de Leon's connexion 
with it appears rather strengthened by a comparison of 
a number of passages in that work with the Shekel-hak- 
Kodesh. 
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Before proceeding further, something not very compli- 
mentary must be said of the style of the 8k4kd-hak-Kodesh K 
It is not too much to say that in form of expression Moses 
de Leon is here seen at his worst, though in intellectual 
daring and flight of fantasy he is probably in the same 
work at his highest. He was evidently one of those restless 
thinkers who, partly through a defect of temperament and 
partly in consequence of troubled circumstances, find it 
very difficult to make their words keep pace with their 
thoughts. The mind rushes exultingly and violently on, 
while the poor, stumbling pen can only confusedly try to 
jot down what it is bidden to write. The result is made 
up of constant repetitions of the same words and phrases, 
of obscure and doubtful modes of expression, and of halting 
and ill-constructed sentences. It is for this reason that 
a literal translation of Moses de Leon's exposition could 
not with advantage be offered 2 . Such a rendering would 
merely add to the injustice which he himself inflicted on 
his ideas by his manner of expression. The only satis- 
factory plan that could be, as a rule, adopted was to write 
down the general sense of a passage, omitting repetitions, 
and setting out its main idea in as clear a light as possible. 

Turning now more decidedly to the doctrine of the ether, 
it must be remarked first of all that the Jewish Kabbalah 
has by a series of centuries anticipated 3 one of the most 

1 Composed at Gaudalaxara in 129a. The Brit. Mus. copy (16th cent, 
or earlier) bears the number Add. 27,044. The Bodleian copy is described 
in Neub. Cat., No. 1606, I. The work is also called nin'jN rO"»n; see 
Steinschneider, Bodl. Cat., col. 1850. 

2 A certain amount of freedom had also to be employed in the transla- 
tion of the extracts from other works given in this article ; but whilst in 
most other instances well-written Hebrew and Aramaic passages had 
merely to be occasionally paraphrased into a modern way of putting 
things, the ShiM-hale-Kodesh required, as it were, to be re-written before 
it could be translated. 

3 On the ideas of some of the ancient Creek philosophers on this 
subject (or rather something near it) see Eduard Zeller, Outlines 
0/ the History of Greek Philosophy (second edition, 189a) ; or, for fuller 
information, the same author's larger work on the same subject 
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essential ideas embodied in the latest scientific theory 
regarding the constitution of matter, namely, the idea that 
material substances as we know them, or imagine to know 
them, take their rise in the imponderable * and impalpable 
ether, and are, in fact, a modification of the same. The 
electrical part of the theory was, of course, entirely absent 
from the minds of Moses de Leon and the other Kabbalists 
concerned. Such a prescience in advance of their age could 
hardly be expected even in the most daring thinkers of 
mediaeval times ; for it would have involved not only a 
knowledge — however mystical — of the supposed interaction 
of several still obscure natural forces, but also a wonderful 
anticipation of the science of electricity itself. But it is 
remarkable that the pyknotic theory of substance which, 
in the words of Haeckel (Riddle of the Universe, ch. xii), 
declares " the primitive force of the world . . . to be . . . the 
condensation of a simple primitive substance, which fills the 
infinity of space in an unbroken continuity" is, in germ at 

(4th edition, Leipzig, 1877-81). Anaximander (early 6th cent. 
b. c), for instance, taught that the beginning i&pxh) of all things 
was the aneipov (= fiid px) which was apparently conceived by him 
" neither as composed of the later four elements, nor as a substance 
intermediate between air and fire, or air and water, nor lastly as a 
mixture of particular substances in which these were contained as 
definite and qualitatively distinct kinds of matter." This looks very 
much like the ether as conceived by Kabbalists and modern science, 
though Zeller suggests the alternative explanation that Anaximander 
meant by it "matter in general, as distinct from particular kinds of 
matter." 

1 The epithet " imponderable," however, though still pretty generally 
used, will apparently have to be given up. In a lecture delivered at the 
Royal Institution in February this year, Sir Oliver Lodge declared that 
the ether belonged to the material or physical world, in accordance with 
the conception originated a few years ago by Mendeleeff (see R. K. Duncan, 
The New Knowledge, p. 350). By accepting this view of the ether one 
escapes the extreme difficulty, or rather impossibility, of realizing how 
material things can be evolved out of an absolutely non-material sub- 
stance. It is quite likely that, if the Kabbalist were pressed for a 
logical answer, he would be forced to admit that the unfathomable 
substance called by him awwlr zakh had originally some affinity to 
matter. 
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any rate, contained in the Kabbalistic doctrine of the <"ftjM 1 , 
or point of condensation, which is taken to be the first step 
in the transition of ether into matter ; for it is quite legitimate 
to compare the Kabbalistic n^pj with the " minute parts of 
the universal substance, the centres of condensation, which 
. . . correspond in general to the ultimate separate atoms of 
the kinetic theory," that regards the vibration of particles 
in empty space as the primal force of substance, or — to 
bring the comparison nearer to the development of scientific 
thought as elaborated by Prof. J. J. Thomson, Sir Oliver 
Lodge, and others — the Kabbalistic point of condensation 
may be declared not unlike (barring the idea of electricity) 
the primordial form of " mass " which is defined as " a unit 
of negative electricity in motion" carrying along with it 
" a portion of the surrounding ether " (R. K. Duncan, The 
New Knowledge, p. 247). 

From the science point of view the Kabbalistic form of 
the theory is, of course, merely a crude anticipation of the 
"new knowledge" (or "new hypothesis"?) referred to. 
But in one respect Moses de Leon and Kabbalists of 
kindred modes of thought may — from their point of view 
at any rate — claim superiority over recent theory. For 
the Kabbalistic doctrine of the ether does not limit itself 
to matter, but includes the "Intelligence 2 " of the universe 
as an essential, or rather the essential, force to reckon with. 
The teaching of the Kabbalists regarding the ether is, as 
will be seen farther on, bound up with the doctrine of the 
"Sephiroth" or "Emanations," which after the "ID3 ox- 
Crown (identified by Moses de Leon and others with the 
ether), embrace Wisdom (niMn), Understanding (ro*3), and 

1 The doctrine of xsxsxxz (condensation) so fully developed by later 
Kabbalists may be understood to start from the doctrine of the mp3. 

s It is true that several scientists also teach that the germs of intelli- 
gence are to be found in the ether and also in what we call matter 
(see e. g. Haeckel, Riddle of the Universe, 1904, p. 78) ; but in the mind 
of the Kabbalist the idea of the Divine Intelligence " dominates " the 
entire theory of the ether in all its parts. 
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spiritual forces of an allied nature. The Kabbalists thus 
deal with a wider and greater universe than present-day 
science in its careful self-limitation to the palpable and 
knowable, dares to contemplate. To the Kabbalist science 
— whatever he may happen to know of it — is intimately 
bound up with religion, or rather theosophy l . His doctrine 
of the ether is therefore necessarily a much grander concep- 
tion than that of science in the usual modern sensS of the 
word, and his n^pi, or point of condensation, means much 
more than is expressed by the terms mass, corpuscle, atom, 
&c. The Kabbalah is, in fact, a system of thought which 
aims at nothing less than the explanation of the entire 
universe, both of the visible and the invisible, both of 
matter and of mind. 

Another important fact which, though already briefly 
indicated, must now be treated more fully, is that, although 
the doctrine of the ether here spoken of does not seem 
to lie on the surface of Kabbalistic teaching, a closer 
acquaintance with the literature discloses a considerable 
agreement with regard to the main proposition. 

The earliest form in which the doctrine appears in 
Jewish mysticism is probably that found in the TTvy "1SD, 
ch. ii, 5. The Mishnah in question appears briefest in the 
recension of the tractate attributed to Sa'adyah Gaon, first 
printed at the end of the Mantua edition of 156a : — 

■vine rvfo'u Q03N axrn w uw rm rwi too inn» it 1 

The recension printed in the main part of the Mantua 
edition referred to is as follows : — 
vnb> *vinb abra envoy axm w wn new woo inno *w 

1 It has often been discussed whether the rrrs» 'o is to be regarded as 
a work on mysticism or natural philosophy. The fact is that it is both 
in one. It treats largely on nature, but it is throughout penetrated by 
the spirit of mysticism. It is representative of a phase of human 
thought in which no distinction between the two is made. Nature 
is in such a condition of thought never thought of apart from the 
mysterious intelligence behind it and above it. 
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im at? emain b mi iwn bs new io^oi new • jcd nn oaro 

nns sjua tu«30 awi oncj? iaii> poi 

A still more amplified form of the text is given in the 
edition of Lazarus Goldschmidt (Frankfurt a. M., 1894) : — 

iikd a^vu wn\a$ asm w wk n« ncyi coo vino iv 
ncjn lo^oi naiv (-tn« ay }bi |5>a ay '«) jo'd nn] cana wnb> 
D^Bn qii^jj naii? p^Di in« dc anain b nm iwn b (nx) 

inx epaa D^sn 

It will for our present purpose suffice to translate the 
longer form of the text as given in the Mantua edition ; 
but it seems best first of all to justify the rendering of 
Dana law 11K by "the impalpable ether." If atmospheric 
air, which may, of course, ordinarily also be spoken of as 
eluding the grasp of a man's hand, were here meant, it 
would fit in ill with the statement that a " something " 
(coo) was created out of Tohu, and that "the existent" 
(W) was produced out of the " non-existent " (law) x . The 
" great pillars " or " great rocks " which were produced out 
of the Dana law UN, are clearly parallel to " the existent," 
and Dana law UK itself to the "non-existent 1 ." The 
view 2 that the term in question is to be understood as 
representing something that is devoid of the nature of 
matter was, in fact, taken by several of the most impor- 
tant commentators of the m*X* 'd. In the commentary 
attributed to Abraham b. David ("UNI), D w n D\li>K nilD 
("out of the breath of the living God") is given as the 
equivalent of DBna 13 W 11N. In the Hebrew Commentary 
attributed to Sa'adyah Gaon the term is connected with 
no^a by yin rb)n (" he suspends the earth upon nothing " = 
WN) in Job xxvi. 7 ; and the great and clear-sighted Elijah 
Gaon, of Wilna, refers it to the mystery of 103 (" Crown," 
the highest Sepkirah). 

1 Concerning the exact force of the term irs* compare Moses de Leon, 
first extract from \enpn hyto given in Part ii of this article. 

1 Goldschmidt' s rendering, "aus unabfassbarer Luft,'' is clearly a 
mistaken one. 



832 THE JEWISH QUARTERLY REVIEW 

Accepting, then, this view as to the meaning of WW "W» 
DSni, a translation of the longer form of the paragraph in 
the n"V¥» 'D, as printed in the main part of the Mantua 
edition, may now be given : — 

" He created a something out of Tohu, and produced the 
existent out of the non-existent, and hewed great pillars * 
out of the impalpable ether. And this is the sign : He 
looketh, and the Word 2 produces every created object and 
all things by [the power] of one Name, the sign being: 
twenty-two 3 is their number, like one body." 

This passage of the n*W 'd is the principal, if not the 
only text on which later mystics based their more elaborate 
doctrine of the ether. Passing over a number of passages 
noted during my reading of various Kabbalistic works, 
I will here confine myself to quotations from (a) the Prayer 
ascribed to R. Nehunyah b. hak-Kaneh; (6) an early 
Kabbalistical Commentary on the Prayer-book, contained 
in the British Museum Additional MS. 127,009 ; (c) Isaac ibn 
Latif's efo»n mix; (d) the Shekel-hak-Kodesh ; (e) the int. 

With regard to the excerpt from Isaac ibn Latif, it 
must be remarked, however - , that it is here only tenta- 
tively given ; for its relation to the doctrine of the ether 
is by no means certain. It will on the one hand be 
noticed that his description of the or (primal light) 
reads very much like that of the awwir kadmon (primal 
ether) or the impalpable atvwir zakk (pure ether) as found 
in the SMkel-hak-Kodesh and elsewhere. A second point 
in favour of the identity of the two is that both in the 
Zokar and the Skikel-haJ^-Kodesh* the primal light is 
the designation of that part of the ether which did not 
undergo the process of condensation. But it must, on the 

1 Variant, "great rocks.'' 

' ions = N-TOii, 6 \6yos ; comp. Goldschmidt in loco. 

3 i.e. the twenty -two letters of the alphabet, as representing all speech, 
and, therefore, all thought. 

4 It is for this reason that a passage from the anpn ^pxo treating on ii« 
and to is inserted after the excerpt from DVim mis. 
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other hand, be allowed that Isaac ibn Latif, who was 
philosopher first and mild Kabbalist only secondarily, 
moves in a different cycle of ideas in the passage taken 
from tbiy rrm His " primal light " stands in a similar 
relation to the "supreme intelligence" as "ion (#Ajj 
"matter") to mrc (elbos or fiop<l>rj "form"). Even so, 
however, the far-off comparison of the primal light with 
the finest form of ion itself suggests something akin to 
the ether; and it should also be admitted that, though 
Isaac ibn Latif has here a different train of thought in 
his mind, the two ways of regarding the primal or might 
after all not be incompatible with each other. Rather, 
therefore, than excluding the passage in question, it has 
seemed best to give it a place among the other excerpts, 
even if only tentatively. 

(a) b"t rupn p tfoiru 'tt wn rbs>r\ (from B.M. Add. 
37,009, fol. 5y b). 

rbvnon mm nnriNa tini rrowmn initn -iina ne> ^a 
rrow law Dye -ata ts«*7p 'b 'fo ys»n»n jiotpn Tito o»nn»n 
aw ymvBD ie>j> n^nna iniT-Dna invj i$t&> i?xm nvis iw 
^nino riiiano on cut fpino -iwai .-mm moa fen rvbm 
ini* Tnaa mm "pin jvi>y -ina kw niitwon n*VBDa "pinx 

d!>]» niD3 inojai na-oa ini'D w 

Translation. 

The Prayer of Unity composed by R. Nehunya b. hak- 
Kaneh. 

Blessed art thou, Yahweh Shaddai, serene in the serenity 
of [primal] being, mighty in illimitable 2 unity, raised on 
high and exalted in the primal ether . . . 3 I address my 
petition to thee, in reliance on thy constant strength, by 
the first of thy tenfold emanations which in their entirety 

1 Written over : Trim n"d. * MS. men, equal, or even. 

3 The part omitted is to me obscure. 
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are the completeness of all things in right measure and 
due proportion, being at the same time the totality of thy 
being. I glorify thee in the first Sephirah which is the 
exalted Crown, thy majesty, and the glory of thy dignity ; 
one, single, and unique in the concealed mystery, both in 
that which is seen and that which is hidden. 

(b) From mbnn pits, Add. 27,009, fol. 5 a. 
■ory pw xb nab nbnn pya ~\yh rjivw *ay« nanon -idn 
nw 1V1 fys .njtfo oy» m*vsn pya nanN pb nr i»a hna pjy 
mN.ni nnn«n nyn 11 i-iin^sd *£& niNDt? wwii jitwon m"vxn 
ins mi» sim cti cpn^N run nn^s 1 nana vb notoi ponpn 
yats> m i30»i pCNnn yatwi bpo Nim d^Nn Titai owsn 
bp»e> wnan np^y nso: essoin bb onm nnnxn m-reon b!? 
fiwmn Nsojm cohyn «m n^n dt6x nn Kim )iK>Nnn ya^n 
ik>n jionpn -nan Mini mica nnN sipa lan taeo ion br\m atwn 
nonn Nson ton pi cn^N n-o mcsia 'jb> nsdj b mm wee 
nsc )ie>N"in epmsn p ttsoa nib mat -kpn annsn D^nanni 
nnwi nyio bxi onani aniN pi b noinn nth nnn«n nym 
n^iyn Niaa n^at^ai nw &sbx D^iyi> noip nmrw ynv nnx naai 

Translation. 

Says the author : Although my object is to speak about 
prayer only, I cannot entirely omit so great a matter. 
I will therefore make some few remarks on the combination 
of letters. The first combination is n"N x , and we have 
already explained that " existence," the knowledge of the 
divine unity, and the primal light proceed from the letter 
N 2 . In the SSfer Yesirah the appellation " Breath of the 
living God " is applied to it. It points to the Lord of Lords 
and God of Gods. It receives the first divine effluence, and 
from it proceeds the effluence of all the other Sephiroth from 
which it is then imparted to all existing things. The 

1 Dealing, therefore with the well-known m-vs known as xe"i ri'tt. 

2 Compare Moses de Leon, p. 842. 
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substance of what we are saying, then, is that that which 
receives the first effluence, and is identical with the " Breath 
of the living God," being the life-giving principle of the 
world, the primal existence, and the great Name (which 
is the same as that of his Lord 1 ), is like the Supreme 
Lord himself called One. It is the same as the primal 
ether from which all things proceed ; for it is written, 
"In the beginning Elohim created 2 ." And from the 
letter n proceeds TOlin ("Terumah", something lifted 
out, as expressive of the production of things by means 
of emanation, and of the chief objects and faculties thus 
produced), as well as the other things which we have 
mentioned in the list. It is thus shown that from the 
first combination proceeds the knowledge of the divine 
Unity, which is the Terumah of all things, as well as 
the Urim we-Thummvm, the Tent of Meeting, and the 
Torch. The latter, as thou already knowest, existed for 
two thousand years before the world, which was created 
on its (the Torah's) account. 

(c) From Isaac ibn Latif's D^iyn mix, printed text, 

pp. IO-II. 

vi>y ujo'ip ajtwn jvbyn Wn m »a -hdini pian rovoi> aiBW 
jvbna "pi niD^an irbna twa -irm n&n»a itd -nsa e^eno 
men ruro t6 ivbn pt6 *iy £ nwi "ipn px iy -iini ihn roam 
Swn tdi vW Kin "iruian ly «a!> jvyn roa tub) iro&ni> pyi> 
roma bm "pi Kin "i^k r»"un •oicnpn "iidh nn • nt? n'oy tninji 
Kini marm -inirn jvbna in * nnitsni nitwan n^ana me>a noin 
$>afc»n nn Dxyn»i nnsriD ^nnn man nn i?o ya -naa *iKin»n 
niDia a") bfc*» Til ben ro nvjmb» ny v!>k ro-on ^icipn jv^yn 
'iai win nixn nra rnnNnoi n^ariD ii> mis 

1 The primal ether is here identified with Metatron, who plays quite 
a number of r&les in mediaeval Jewish mysticism ; see Oesterley and Box, 
The Religion and Worship of the Synagogue, pp. 176-8 sqq. 

2 Compare Moses de Leon, p. 842. 

3 B.M. Or. 1084 better, TtttfT. ♦ B.M. Or. 1084 wrongly, vntoai. 
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Translation. 

I now return to the inner meaning of the subject 1 , and 
say that the mighty supreme intelligence to which we have 
alluded lies expanded in brilliant light, full of splendour, 
absolutely simple and fine, continually shining in endless 
and unsearchable brightness. To no eye is it permitted to 
see it, and no understanding can comprehend its nature. 
It is that to which Daniel alludes when he says : " And 
light dwelleth with him 2 ." This is the primal mystery 
referred to, which may — by way of a simile — be likened 
to absolutely pure and fine matter 3 , rarefied to the utmost 
degree of pureness and splendour. It is also described as 
" the light of the King's face V And this spiritual light 
is most closely united with the primal supreme intelligence 
referred to, so that — to use another simile — this intelligence 
is like the " form " thereunto (i.e. to the primal light, which 
has been compared to exceedingly fine IDn), extending and 
uniting itself with this spiritual light. 



(d) From enpn fat? (B.M. MS. Add. 27,044, fol. 2,5). 

v qjdk • twyvb rvnnn fai n«wmn fa £>fa ton yxnpn tin 
I fan nfann •o piri 'ton ton mtwmn tidi fan fa jvfa Ptn ton 
Foi. 25 b. mitoso ni^SN nniro towns* '* tons? noifann mpj tid arson 
-itmBW no nttfai wn\ ' nnpin nnix nito*D3 *int* py ton t«ni 
nt o"iip» nvt pipni ffinn • rm naats* inn * nit? ton nntt tidd 
a^iyn }D ton iwi riwson py e*to * pianni • tin pay nraa 

• D^Dt^n nsp Nini int D^nyn nyi 

1 Text, chapter. ' Dan. ii. as. 

s The meaning is that, though this primal light is something quite 
different from matter (ipn=vX>j), yet it may to some extent be brought 
near to our comprehension by a comparison with it in its most rarefied 
form. The primal intelligence is farther on similarly compared with 
mis=eT8os or ixoptpfi. 

4 Prov. xvi. 15. 
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Translation. 

The primal light is the sum-total of all being and of 
all existing things. It is the supreme head over all, and 
it is itself the mystery of existence. And understand that 
from the beginning of all things proceeded the mystery of 
the hidden point, namely the letter », which was produced 
out of the splendour emanating from its being. This letter 
is therefore one and the same with the hidden "point." 
And that which after the formation of this "point" re- 
mained of the mystery of the awwlr (ether) is or (light), 
the latter having been before included in the mystery of 
awwlr. And understand that this is the supreme head 
of existence from eternity to eternity, and it is the 
uttermost part of the heavens. 

(e) Zohar, I, fol. 16 b. 

}TM 'n3B>^ NmW 1TN tOn» ♦ TIN NT1 T.N NT Bvfo* "MONO 

'inch ^a Tinn« nnat bbx run nsh njn •dibs Nc£y nam t* 
jva * p)1d pNi sn» ntins s^n n$>3 nin ton ny 'bby\ tnai bh 

TON*1 NTDN T3 3VD Dv6tn Nil n«^y N^>3N13 N$»n BB>ariN*l 
-|ON» JVPNTan J"yN1 * BT23 nTON TO 3TI3 n{> N^ NTl • OV&N 
' jnJDh ^NtPD^ 'O^p 1TN 10N11 NT ' TONM iT3 3TI3 N^> i?3N N1H 

•rntynm 'tis pjid pni 'no wro 'ro»TN D-insi N^n -10^1 
'enpi 'yito riN^ynNi noo 'ioTi Ninn t$>in 'wri • ont?n towi 
NiYiopariN 'dtid kit nt tin • mn tsst tin * tn >ti . , , . 
p»ato 'JT-oips yp3 'dtid n^>y tint '"inon Nno ypsriNi oe>ariNn 
■ton n^n ntind yp3 epb pN Nm • t^i 'no 'dtid mipi nn 
Nnno tin renew iNriCNi no oe>anN *> '•Nm jvo • i ♦ mipi inh 

'131 NDVID TIN 'mm Ntl 

Translation. 

" And God said, Let there be light : and there was 
light" (Gen. i. 3). Here a beginning is made to Jay 
bare hidden things relating to the creation of the world 
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in its particular manifestations. For hitherto they were 
all enfolded in the one universal substance, but henceforth 
the universal began to be distinguished as universal, 
particular, and universal \ Up to that moment the " all " 
was suspended in the awwir (ether) in the mystery of 
the En-Sof ("the endless"). But when power began to 
spread forth in the supernal Haihal 2 , which is the mystery 
of Elohim, the term amird ("speech") is used: "Elohim 
said." Before that moment no particular amvra is used. 
For although Bereshith is also an utterance 3 , the phrase 
way-yomer ("and he said") is not written in connexion 
with it. This ivay-ydmer incites us to investigate and 
to seek knowledge. Way-yomer is the power whereby 
a Terumah* was made in silence from the mystery of 
En-Sof by the mystery of " thought V "And Elohim said." 
It was then that that Haihal 2 brought forth that which it 

had conceived of the holy seed " And there was light " ; 

namely, the light that had been before, the light being that 
hidden mystery which spread forth and broke out from the 
deeply concealed mystery of the supernal awwir. It broke 
forth at the beginning and produced out of its mystery the 
one hidden " point 6 ," the En-Sof having broken forth out of 
its awwir and manifested that " point," namely the letter 1 ; 
and when that yod had been produced, that which was left 
of that mystery of the hidden awwir was or (" light ") 7 . 

1 The phrase fts\ BnDi Vfl is borrowed from the nvra mu» icSib of R. Yisha- 
mael. The meaning here is that as all particular things proceed from the 
universal substance and in their combination are equivalent to it, the 
particular is found to lie between two forms of the universal substance, 
the first being primal and undivided, and the second the sum-total of all 
particular things. 

* Compare Moses de Leon, p. 840. The identification of the «npn to'n 
with rc'a there adopted agrees with this passage of the Zohar, the stage 
at which existence becomes knowable being not inaptly compared to 
parturition. 

3 Compare Moses de Leon, p. 839. * Compare rntonn wive, p. 834. 

5 Compare Moses de Leon, p. 840. 

6 Compare Moses de Leon, p. 839, passim. 

7 Compare Moses de Leon, pp. 863-7. 
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B. Specimens from Moses de Leon's B>npn bp&- 
I. (B.M. MS. Add. 27,044, foL 3 b sqq.) 



'iv ton »a nbma mi» "bj>n b b)B>ni>i njnij ton x pB>tnn pbn Poi. 3 b, 
naot? • macro aierfo nipnb -imnh rarb) vwrb bve> '•o px bottom™ 
ton ne>ta aw-nan nnon am Iranian van iido nxp v&rb bia 
pe>tn pioaa nmna mm nnj ton *3 | ♦ moSyn nt* ana toa 'm Foi. 4 a. 
mo '•sa tnmn nb mwn ba a^aa b b ■'a * mctna • mm b& 
■' metro niDa nny mmn nvna niDn -\b nbm *aani * n!wn a^aim 
o e>ana law ntn mSn navbn nboa ainon mo b lamn -aa 
mo -a aaoto • vnnn net* mbon nt?e> bo mnoai nba nbo ton 
mtonbBDtsn b !>b torn ai>ijn nv bibo nae>a nbo raw nttrn nbon 
*om mnDj nbo ton net? ntomn mpan maa it«p ae>o • nnnxn 
b bi * iait^ tfbi itw naoo • mnoan "jm m^n moo nbpo 
"•3 aai • *rc aica Dana wk abai nnDa -ipy nbon it nvna a^aa 
moa ton noana mnDai noib ton naoo ntosvn navbn mpan mo 
net? jvbn nnan mo '•a aaoto • nya enaa -iB>to wan b"nn 
niaon ikb> b naa topa ton oanan irn msn *iid Nine lanote 
ipn m-iottom niaon »a b"t not* p b 13 aaoto , mbn bi> nbi 
nnoNO mcy on mm "coin neono fictnn naa b Duma on 
Nm ahyn tnaa nnoKo meya b"i | aneta ahyn tnaa ona^Foi^b. 
aaoto • ab npy nbn nr nvna ton noxo *oa msytoa * iin nye>n 
njn »B3 o^aa b b bt< namnnn namon mioa o^nao c 13 
s^n »a nai • mbvn n^jn maon naD navbn nao t?"n \n cynvn 
Yinb bin mi n n » ^^ ' N i n i° N o ®:q b b mnvo nbo 
mpn!> pNi mboa nnro 'n< ton nvna lanox nena b paan payn 
niD 13 oaoNi • ia-iot« ntw »aa nemo law noa "is 01^3 nmnh 
town pcNin niN^so bno mnoan nbn tone' navbn naD nt ?w 
' niNison TiD Wnco dpoi • nawtnn mpan iid ton naitwna iaoo 
bi * nvmn bb n^tni nibnnn bi> n^nnn nnt nnx mpa niD "2 
mpa "aa^i 'nib ibid nnt? no im tisht m^ nao ba ion p 
mht law nnt? mpa ^ '•a * aitynh niBDi» acmn bv no nnt* 

1 Words written in large characters in the MS. are here overlined. 
In the latter parts prominent words are marked with three dots (— ). 
VOL. XX. 3 K 
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'nibs pN nip: p i>yi • mioK ~\&x Dara uw irn "viwi iid • "pic 
Sow b» na km -id^i i>«it?n W> dm • vi>y "vm*? bscv ns px 

Pol. 5 a. pxe> -moan nan sin pi* d'oa b $>y »a • pix -idki 13 3ier6 | din 
• ton p&* u«3jn hid »a nyi!> bin m pay i>yi • 13 iiDy$> bwj» 
tram wvni>i inb»3 aatMi nh» 'n» wn Mnvro 'nitron rbmn 
d^di d»oi b b ne*in ravbn mpan tid «»n ♦ initio iiDa 
ynn *a • 'n» wiK'tfa 1103 dwnMn nuon bi nvinn b dwano 
tido TinN mpj "tido mb naoi nbe niK»M p>« nvinn b ■£ 
onmn b ntann ton p bi • jnnioa nvinn b isw nrw mpj 
,rai&>mn nbnnn iidd nam: 2 fn nitonbaDNn d»m b bv »a 
ps »a • nairE nmp:i d^yn b nbnn rnpan 1? nvna djdni 
•rcas^no mp: ntnpj torn dbai nriDJ nan bv Tib mbn naeriD 
tavrtD iinn Tib dinne drt? no»i nb» dwoyn b >a dJDto 
pjyn '•aa Tib nseno ntopa raw naenom noinD ns&non *a 

Foi. sb. mpj iid kw nt?rn naewon iid nyn$> ■£ e« ram • wion | imx 
D3cn qji • inoN new paan man '•as dwayn b nbnn noba 
b db tro«jyn nitra pnyi • ny3 enaa n5>«n nniDn root? ^:v »3 
Danan ton noban mpan i?3 pan payn -riD • ia»ayi nwa into ^^N 
mpm in • Dhyi> dbw wn ns^en irn ni»n »a wjan 5>a»ra 
Snj5 wjan bfln iiD3 dstu nih »a t»y oaron iFwi ten mwmn 
D3DN1 • rm rap 1 " wi b»nn nna bx sip* '« e^sd bo n»m 5wpn 
1331 D3 w 3yi orvniD3 linrui i«n33 db'oi n3B»nD3 i^y anann b »a 
3 'din t£iy3 vrm i3n nr nwn -mian -ion^ 3 5wi • nst^noa bn ni?y 
vn^ no onann by\ D>3«jyn b >3 n3B»n»3 rby n33 * pin^ i!? 
naerwoa nb bn wni» pTnyt? noi nt diipo 
minrui '•D'ian tnpn i»a*n n»»i ocano no^ynn it nip: tutd 

Fol. 6 a. pin | hp «"lp3H Kill) D'B'Dnn KW EPVnpn Wfy Nlpn 13inD N1331 

d*t«i» dBTD nuon bi nnnn bi • ns^non "pno Nsi»n *oyan 

p^nn paya d^jyi dnnioa d^yyn enw pnyi • rmbsn mp:n nas 

niD^yan nnnon rvmbyn nn*on cbt^n niD f«a iy • .iyi ye'n 

'lai nitmran moa d^ayn niD nN^ti jjodi • p^ayi }miiD3 ni»03n 

1 MS. Tsvm. 2 MS. p. 

3 The construction requires Tin» . . . I2«l. 
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II. (B.M. MS. Add. 37,044, foil. i5b-i6a.) 

■jwjni nanbo T>a Biba at? by ntyba am * on ncba jitcbd h^J? 
• i-wbyn naanian tid aaim • dwid • a^ny anan on *a • nnnnbo 
novbyn nbjnon niD * tvby nna * nyn wnob Kin ainni DinD payn '•a 
wkb> it "tin nanpjn N^ro • roiDxn niDa npipn • nomm norno 
i«b bani • nitf-mn ba bba nth * nbnna mniyn.n new '•aa dbtu 
' ppD ps T1D3 xnpj paym * ntn aipoa ai^nbi nnnnb pro . m-vpna 
Kin »a coann ba -11m piro u bjdk • ban bba dim pwn nr \a 
nwnb B>n * aba nx tfvraon «vn * imw neto niby.n nby iid 
macron ba riD'as ibb> 'iv sin "a naenom iwn piabi piannbi 
abiya nan aw inbw *o pxe> newa '•a bjoki • vbiy pyn pai 
nan bai * sson p«o noanm ainan 1 n»NB' niD.n inti • px xnp: 
-» px noiba . pi* snpj | • aiba u ynw '•id pnb> abyjrn airon Foi. 16 a. 
E>aj ntopm nmx wn anxn tyaj *a bjdxi • aiba nt nana ynw 
nprna nn»iy nvii • abiya nan aw na n<a.nb jnw *» pa • rvbacn 
nbyo an«b ib ty e*un ita ••a • pa n»nan p anxn nmoi nosa p5 
D3DN aai * ps topjn payn win iae» nacm * awnajn nxs? ba by 
a^iyn by nr ba na jnw ns p« unmynn nt?xa nxrn caan by as "a 
new nrn aip»n ncbyn a»y by pp bai p&» ba ''B'lobyj.n awnon 
by naw an« b» '•a pni • aiba mn^pna iw xb aomnni awby 
w»Kty int ' no byi mo yni 11 uw awynni abn no&an nns ipjn 
fj-Nt nmunm nmt jno abab rmrn nbyon nniynna p • aana 
qb> lb pN inbyD bnw *abi * 13 a^ynv taw ana nx ai^a aana 
ansn e»nan* awj bj^c a^owiDn annan inb> T.ino bax • 13 b*a*B» 

'iai i^jya nnnnb nacnooi jvyno fawn 

III. (B.M. MS. Add. 37,044, foil. 74 a-75 b.) 

I a'Wp.n an bfn aoionpn unw n»i nennpn nnmn nan Tino 

nynbi 3^nb anxn bap annan imo ♦ p^by 'nncci pnxa w Foi. 74 b. 

'Dram abyan *nno mo :1b anob wan n^x aipon ny nipnbi 

1 MS. no»«a;. 

2 In the margin m n«r» is here added. 

3 K3 
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■py •b px nbn3 mam nes pjoipn itn nnxn nih dsw n^> ne« 
nbna uymn ne*» bs u Dame naenm jvyn Die psi )v»m 
winn b nbnn sin nxbi Deo "a djox * owtnn onyen niD3 
•no pay roeon nbnnn torn Danan nnxn noban nnpan niDD 
Kinei • 1 nw *tid wni * nbro nana b b ddiidi nban nnvon 55? 
'a n»s ne« mi • nibnnn b nbnn nioban nnpan niD tw 
unniynn nex nansn niD Kin n^a b b t*m noso <w n^Nia 
D3»n * nbnna lanmynn -iex nnDai oba niD nwn jd nbyvb nvna 
law irn nnxn oban nwa nnnnb pa on * aw nrn nnDan mo »a 
Dactn • nnv nnDai Db3 wne nnx nana pe bi pe b Dan3 
Foi. 75 a. b nbnn awe | unsrn ne« nnpan tid noinpn nbnnn niD» ■o 
nwwmn Tea rroxb maecnn bi nvinn b miDo T,eDni> nibnnnn 
nis Niro p&o ntrevn n^nosn naeenn nr niDa ie»3 d»jd b by 
S>jn • nns mp3 n^n w« nibnnn b nio »a nnx nnp3 nio • 1 
niD ^a d3»ki • nbna unniynn nexa nnx mp3 niD 1 nit? p 
nnp3 1 nix nvna unniynn w n^nmn naeonn mo asm nr ' pjy 
nnenon nnpsn it mo p3y 'a D3dk * nnno3.n naenon niD • n»ba 
nix Tioa 2 benb pyn n»ra n»i • nam nb» nitwaan b ba ton 

• unniynn nexs 'nnt? nnps »nb nbnn p«i • mnann b nbnnn 1 
pan!> bin p bi • *» mt< inn nns nnpi lino *nht paa dib> pn »a 
nn^yn sim • nvnw yen s|ioi> '•nht nvnisn iiDa nss»3 1 ps '•a 
»m K ^oa onmynni onoisn ci^naa b» '•a dji • ob bb «np 
^n nniDDi ujn^ naa ^a 'oib e» * ob^ni nnoin psn niD b nmio 

Foi. 75 b. i»>3>B> nacriDi }vyn me pK obam nrn nwt | psn moae vrr>2 
••an »a 'eib ibv tni ' bs oen Die 13 psi m-i^pna nmrpi 13 
oaron Tixn »a * nxtn r6y»n niD3 nvnb n ue 1 nrn nixn Den 

• nns nnpjtt nan Die nine psi nns nnpj tiSt wn '•a uyr nas 
n^ »a dock • nvniNn ba njopn scne man tvr\ nm nnpa mo »a 
ivxn n33i « pi<n mos nvrb \qi wni nso ^y bm oein xm K 
p33 wk p b ♦ nnpan nnix n^n wn mbnnn b nbnnn mo »a 

'131 ntn Tixn mo ^Sn nvnb 

1 MS. *». 2 Read Vawrt. 
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IV. (B.M. MS. Add. 27,044, foil. 7 9 b-8i a.) 

onaan nnD3 nwn niD 

oai • yoe nnp nmnaa nin^n nnD niD paya lanmynn naa 
nyn$> ny^n paja bx • nin«n niDa n^nna lanoNi lanmynn nex 
b b • nam names naw rwna nation in • }b mannon tid '•a 
w ayi*i • nns naDi tm pay mannon b iton nyn$> e» d^b 
niN-pa jne nosn. ox 'o * m6 dki msnaa jn m-vson dn njr6 
nitnaa jaw not?n dki • xnaa nana lanaios div posni> e> i^-n 
Ikvti • xnaa law nan nnx mpnai anw is ynae 'oik nn« iten 
b» • tnaa law nana D^iya naen dip in nyr die nyn^ bia 
nan bw nnann bo nx Die la p« ioe 'm am ^a nipnS nyni> 
bw na ps n? bo ns Die ia p» '•a •oaoi • vwb naenom a*eni> 
na*a naiaan | nyrn lino b« • ohya nyr Die nyni> in ia a*eni> Poi. 80 a. 
amo '•a D^aa b b lay^ •o • vnino lino ioe 'n< inbo niD 
niD traoni iaoo iniwso mo snton ba nn H pn Die xb wobn 
Daos • nnnoai noib N^ni nna mpa niD <aa iaoo ^nos nmr nix 
mir nix nunna moeannn wikoi naeoai noeana nnpan nnix »a 

• nana xnpa oeanon nnnm naeenn rotates imxi • nnnx Nnbaox 
Di^ei Dm • naiexnn nnnn Bean* '01b • w wexna neyoa inn 
naeoni nioeann mis x^x ownaan nxea nenn nxna wine 
ia linoi • nnx paya xh eoo nxnan x*n naiexnn n3Dne nnnn 
nxan Mmn* nnex mp lanam uynn tane* ^ni>xa pb iai> & 
dv ba mexna neyo ba »a nyni> bin ja bi • w 'n* p^ym 
laton naai • '•n 1 - • w peb n^n ia net? nnnn niD traon n^ dvi 
naDn N»n nes navbn naenon niDo nnwn 2 moeann mio ■'S 
ncyo3 pa n^esna neyoa pa jb "nmnn mo p i>yi • naiexnn 
noa ian ron3 i^ «m • nwson moeann pay mo Nin b.n nssno 

bn ••a nyni> mn^n niD paya lnwaa | ia"ne no^ mtroi *nn larone Poi. 80 b. 

• np^yn pan^ bin linn nto oai • nnx 

• mpnh nyni> w ntn nin«n niD *a ^nosn npw jam jaiann nnyi 
p« nnobn ainoi nnnoai noib N\n naenon ;i? yni yoe nnyi 

1 MS. nn». 2 MS. owsrin. 3 MS. nvnn. 
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• nin» dip H30D njn^ tb) nbiya rupn dip na jwni> iaw 'd 

• dc mpproi «od nw nnn npx Dipon nj? nxai nHErEn ntapanj 
i& roan dip p)2nrb «a Dixn nx Ninn oipon ny nopano nnwni 
mp p»p in t»-i Die ponnb Dian Kia , > aba mna nyn , > jrrts' 

* m"3 niapannn win riNipj p byi • njan 
oip»n mix "jinn rtfnrb nspnon nm« noparoi py»n ipdj iiy 
d»oi cnd onan npi>p3 W>a hp Nnnn^ nanvini rua 13 xnpjp 
nwnh njni> Dnxn J na naa pin^ yopin bipn uoo npy:n nm 
Poi. 8r a. • ^3 hpn "o jjit 1 n3nn pap ayxi • i>ipn mix by inaenea | miynnbi 
bipn imxa yyuno Nine im bipn bxx npyn pyon ^oj my 
nonpn napnon pxno Nxon noana banon *iPKai • pjyn D^pnb 
obiya mma dip dp pKi ina bn 13 main xmp napnen *po ny 
■•nbir "in« -m Kx&n ptn N\n x\m mmynn npx nspnon nvi kvi '•a 
njnb nr tona *ji> »m • im bam napnon mD ny nap&m nepanna 
paob J13J bm • oSya bb mma dip sb 2 miro inx am >3 

• onpvi van mvi mm '"i 

V. (B.M. MS. Add. 27,044, fol. 87 b sqq.) 

Dnipbnoa niobn *mD» Dm • ppneo aaw m»p mpy nyp 
mmynn naa robnn yvj »a djdni * Tiosn imn *ud »aa ammoi 
13 roi'ib nom rrinbp niD jn }n ibb nunion *a mmnb on3 
nsai * n^raa nmppn ronbpa obiyb mma dip dp pto nm aim 
D-roraa d»j yjn wajn mbon nipbnM nr pay -iid3 imiynn 

:iij)3 
nmi»n nnn«n opn Nim nni'on dph iid Kin • n>nN jicsin opn 
■•a imipnn 133 dbti3 wnp irn i v isn niD '3 d:dn * i>m»p fe3 
Poi. 88 a, • 13 Diani» Disn iow n3T dip I n5?i bam hsa xh yiT 1 dp ii» px 
iiD3 nnrwn b ^a Nin niDD minrun naipsin nonn '3 djdni 
pyen nconjp ny rniDa in dip jjivp *e psc ipn nupnon mpan 
mns pny '01b • n^ris «m i!?p nnvon DPn mo p3i * man!) 
T-poni , niN ,, v» roasi n^nx noib • tun^sd moa n>mn hd ^pdni 

1 Read sj. 2 MS. nn»3. 
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1b 'otoB» ptwnn D&n td in? *a Djoto • to-oni> n'wn nation 
minnj ''ai> 'a DJoto • iiy nB»o bw mt*ia:i nbnnn TD3 .tjds neob 
vb nbn t6 pny nB>o -a yao tci • n? qb> -HD3 roitwnn naB"onn 
ran tidi Tmn td vta n^roc ny wyn nro t6 ntoajn naB*on 
nnvon DB»n ^ iroto t6 jm 'otn h*w inr »a djdki • ni*ir nnvon 

• nwoa to noi> Ti?rui • m.T | td miyTni man -jew ny iwrna Pol. 88 b. 
wnb* nan b nmoi oi>yjni DWDn 13*13 'oto n? db> td 13 "oik b* 
fiB»tnn dbvi ton n?n ran tid »a djdki • n-rit*. inri is dibq n^a 
tmnvon onia ria Dipo i>B» whop tid a diet? tui • i-arfce* vnicts* T1D3 

B* ttidb* n3in 'a ayto ♦ ppnoa diw nray nm • moa* mw on 

• ri3iii» ii> b» nice* D'jne* $i not* vniDB* tid '3 dioto • har6 -b 
dnnaoi 6'r'n naia d'yiT dbi ' $>tOB" nD»i> ni> b» nira d'yan 
dni*-yo TDa annvon tvbob* nrayn VBoyi * dainssi d'trara nmns 
tnpjB* motpn b nt«B»D inv dnbo tid3 dnnvon wiiee* an dm 
moB>n -inw ayto ppno: dj'nb' nioevi dn i^n p i>jn • ,ian nra 

• nbw Die* •fa rbvn iriDi pBtan DB»n td '3 djdsi • d**i» ops 
to3 ny -iriDJ poiy td3 1 wins noiy db» ton • n-nx td ton p i>m 

rat* p -int6 note, p 5>y*i • bn I roraenn db*d rat* noann tid Foi. 89 a. 

• WTa rata ntan^ pairon ♦ ntft* 
dfrn ni>nnn noann nvna i>n3 np'y mr * n* xmi >xm am td 
•now • n'lit- net* tid3 ni^.T; joiron ton torn -jm I'lsn tdo syi'n 
noann tid 'a djoni • Tntt i&t? • nba t6"\ jnu t?^e* de> t<m .tAn 
OB-n niDB»ann mt *a D'oa b bi * xn T> nvnisn 'nB» n^ian N'n 
wn A* td D':a b bv 'a • niN'son ni»nnn • am td torn nm'on 
^a • nis'son 5>a ^a intra bn nio'f>B» Kin nt b oyi • oen 'sn 
^an t?m *am jo nnnttn nvniNn naoin ayivb «a j • nvmn i>a Foi. 89 b. 
■'tn nr w naB*on DB-anna a • nni'*on o^n tds 'not«n hnjn 
• mtoson np^y *aa ib« tds D'mnai nnns niTntc ibdiw 
•i* nnvon DB»n mvn *a nyni> ni> b« * ribs snpjn ^^n nrwi td 
d'33 b b nana Daw invna noann TDa Danan tins Wan tone* 
jitonfl mwt< '•na* mba: 131 'n* idb» torn nnt? db» nbia nyan 

• ni&? db» bno nai>3i b& TD3 •b nvnit? 'nB» m&ui ni }nB» dw 

1 MS. wtn. 2 c«n is repeated in the MS. 
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Poi. 90 a. • rfita n»tw» nosa nr bb>3 | rwana nopan tid v a-aa S>a bvi 
nwan romia db>o ptyo K$vn -inSrre> ayis • nnswn yid na '•a 
■•a aa»Ni * n$>y»i>D (MS. i>K) n^k trwni ip^yn pk dob i>a bv 
' nbiv i?6) D*»n b^n sin »a a»n b^k Kin nibs nrmon a&n 
•la-iOK 'B*o a^n a*n!>K inn • d s oi 5>a b an • fi^yn "^Sn Kin '•a 
Kins? • nvniKn ya-iK HD3 won a&n ma Km >y>3-in at?n tid 

Foi. 90 b. tid Kim nriDjn Yino ni>aan nnven atyn 1103 | d^n mwann 
Kin >3 bn &3 Kim 13 ^n i>anty in' 1 • irwn a#n Nine? mn v 
kwi * idb> 'jt 1 inis'-SD niD3 n^inn bs iid 131 • naci rbyo rniK 
ids? 'n* nin^3 mien d#n kwi • la^ayi niD3 winn b di^n 

* VnVniK "I1D3 laiDK "155>K *B3 ftiom *W bo -im''- 

Kipa Kin nr at? >a aai • b& K-ipan a&n Km ns»»nn a&?n tid 
at? niD dipo i>33 ••a aa»Ni • itmoi raTw bai moi mo ^aa 
ayir i>N no«a J»kob^ '*bk '•a aaoKi • {>kbb£ pa po^ pa !£aa i>& 
nt^sa poM mo kwi i>nan ban Kxon itwo p»»? pi • av baa 
'»bki cbk tik noto ffjni'i a*pnxf» nr ae>i • n^nna lajnirr 

• a w6 

Foi. 91a. aipo ba pin mo mo wm atfiw Kipa Kin wn dot tid 
S>kdb> nv Kim aipo ba pin mo sin »a wayi l niD3 wren "pa* 

"11 • 13 13tD1 1331 • Kin '« n-»i35 
*iBiy» ini^D aer Kim • btriw ^k Kipan Kin iy>s&n wn tid 
aaoKi • bxnw p»* niD3 pi»n paa h-u pay niDa m be's nnsiov 
1-idn i»3N • ins ac? nr niD3 'oini d^iao w 1x33 BwasnB* ayx *a< 
niNav '^ • J»«*Kr» •■ni'N rmsx '« bb> * ac topa ne'N iidn niD3 
^nib'* \T;n * a^si' 1 bw B»np niN3v i>ae> a^iy ^ ip^ns i.T'N jnc 
-i^n B3i • nyn wsioi' jwa inn • in^y nd^p xn^an paoD pin' 
bs • nimo3 ayaio anns nw nr iiD3 anoiNn b^ibd w»n 

Foi. 91 b. • p3»i> ronn I nr3 »hi • 'b'1'1 nm Kin payn nr 

niN3v bs bbts ton '•a i»y • nisas snpjn sin ■own at^n niD 
Nin wa&n NS»n »a • 1^ sas3 nis Nin 'a aOT niDa ntaoi nbw 
ai>a auaan niNas b o • an^NB bjwi an^on a^assn i?a !>^a 
2 nix * n3v wn BK>ni • ib& K3S 5»aa niK Kim • vwn mD3 D'bbsi 

1 MS. iid2. 2 m» is repeated in the MS. 
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erne nn * ibva am "rnvo nr Dei * anpn nH3 tiD3 ibe asm am 
iidi ' bi*u np*y kvti • ibe Nava sin nix ice rosax '« sa»py 'n 
»a • Mnonb yvi ban p byi • now nby» mtm b33 nyipnn nn 1 ' 

•ioe niN3X '" 

ibe nm«n bai pan bs pit* sin a by • ^k wnn am mo Poi. 92 a. 
n33 13 Q3DN1 ♦ pan bs pi'N nnan pnx nan not* "no inn * ton 
T33i • pxn ba pnx ntjo be nbi'yn -iid nwu nt oe by umiynn 
wunn bsi -pay nban ba yae wnbx nnyi iidn pys b"? ncx 
n«i3 'on nmynn b"r nm * ^nt* jyob aoen nenpo by T» nam 

• pi«n niDi fcrffas pay nym n33i • '•jtk itnpe om3N jyob nesi 

• ibai nbe pntabai wwnoo 1b n^ne 2 ib»3 beo e-HD3 noxi 
i^aac 8 bx pnoba nn •ohn ibob -idn sn^noon nyaeie N3 twb 
nxm inn * noipoo pin nban • pnb sen «be wwnoo baes 
-ictfi »tfn bs neo 3g«i inn • -jIn pjcb ooen -jtrrpo by i^b 

no p not? wron i-iko irnxn nee 13 iidni • mynn n»b | o^n foi. 92 b. 

• nuns de>3 nby nr ae p byi • snnsb neaw w 
nivia amnice nyen *a qjoxi ♦ He ae torn •meyn Den mo 
bbaj m« Nin oaro wxe i?n mixn mo '•a bjdn bji * "ipy nyenn 
'oik ane a^enao e* He nr ae »a punm • sin rime ayxi an3 
iokc He now n33 a^a ba by • pnn mo iid smi to smt? ^y 
he' ^n '•jn pi • o^onn D3^ jn 1 - nty ^ni iidn mD Kim * »n dhy^ 
pin mo mD3 payn nivo nsnn t-^n 3np »a djon • nsii ma 
nnan •'•bn Nin nn *3 djdni • trip nns riiso mcpn torn ntao 'be 
Dnnssb nr nsn 'dnj «bi • nsm ma He b« ^n noxa nam 
bs ^n 1b 'osi Ninn noND.n vb« N3 p3i • mhy ne3 ibons '•nbi? 
na pNi ' nHsn *nbir na ps D'ja ba by mm • nam ma | He f i. 93 a. 
px p byi • obiyb iit'B orwa pxi nt3 nt nepi bam napn '•nbw 
mS3X liiDN nes sen by pnnnbi nynb lb w ram • Qnnanb 
am N3S ba dinsi' 1 neoi • ibe xas baa nix • nnam riisn sin 'a 
by • DHnsn oaaan N3X bs3 ni« Nine eoen j^jy3 ntsoi nbyo 
p by • ibe nnsnn bsn bin Nim • ewn saaa tnd aaa ps 'o 
'3N noN mD xim • umb na meyb eoea nmn nuns He bx 

1 Read mnariV 2 For ■jSn'). » So MS. 
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nvdj 310 i?3 n« ^a * ffam D3^» in* 1 He* bat) * ram ma ne> ba 
' D'anano db niohym • r6yo oyo oobw ffDirvn nonni • ohya 
♦ aniTiD3 miwn mot? me>y tid jjo ny • W d^jwo niaiam 
poi. 93 b. iid3 rnoNi nn»n iiDa rnoNi mmynn naa • iwtyn W 
root? nt^t? pya ioe> iv mrr* yid rmiynm ">*> IJ^Pf/X " ,<1 
p dn ♦ nip nip nip : niwp \thv 11D3 mmp iid pi • ■bbn 
i3n3 miv mio nvrb nyivi iidi nbyon iid rmxn rovn n«3i 310 

• ntui 310 nn 'nns '« w nox mo p3ya nab int< '" 'oibi »w bbtw 
mjnntp ">a-t n? t6n • ansya nc6tf nsnn nr ba rxab) mfca* '« mp pi 
PHP nmiynn -km* onaino miyj row noxn *a 031 • mai33 
ja bnin kt paon d*t»-ii * ramnb bm wni anno wn abn 

• 'oik row i»3 *nyi * didto vab -non p byi • uie^a Korv 
hb6k> D3' , ni mew niT-aDn nob * p torn? '01b inn tdd dk 

Poi. 94 a. D , 3i33 Drsvynn nbttn onmn b by | • ntybaa twit? tiiwi tid »aa 
nrvaon ^a • n^a ba by naitwu jvj? T"M * pina 03»n nmbm 

• B>bt? xbi n-\e>y nnx xbi yB>n «bi ne»y nob £>b&» nvnb jnb 'ini 

• bxiB>n nbxe' }N3 *iy 
oxiyi nam ^tw *|pm biw invna bw -im "joy Dt?n : n3ie>n 
psyn mD3 inis ->ny run ^ D3dk dji • b^wrb |133 sin *ib>k psy 
«^ Nin 03i • mm nb^s? b«w psa px n« 03ox 03 '•a • nm 
Dtxn "pxe> rnoN -kj>n3 '3 • ovn Tii>a "•nyotf «!> 03s 031 ton 

• imisnsi iwpi p3»i W33 onn'' ja imn^o wvyii wh va iioe^ 
nnj?i • m^ riN N^oni? ya dn jnn b$ ii» onnn Dan ion p bi 
"ie^ n^Nn o^3«3j;n iid '•a ^ j;nn t"ib pni Dnox la^Btt , 33n 
mtn^ b« ^a D3D^? • i3jnim 13-idn ntpxa Deploy D^ai on nW 

:n^nri3 i3mij?nn ntw o^^yn mp by 

Poi. 94 b. innoN nat^om tm rn^xon mD nvna * 13-ion ib'n iiri^n tid 

nbnnno [»a] 13idn iaai * on3T isn dik> ^3 nnx Nin 10^ 'n* 

nh N'm nnx nihe> rnpnon *jid ny nu^non n3i^yn mp3n iid 

n nbNE' n^N nwn nbstwi poiy tids ^ D3dn • nnnpn raernon 

• trw on ^N^^1 o^ai n^ iid "11 liTTvK " , * 1 ^ nyib 
#n onin riB^ty moo hban lawn jo nsih l?ip moa 13*idn 133 
frc^twi nvna rpsn inn • Sp ono new inxa onannoi o^'oi riim 
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ubi onai vxhv tto n» yso inW *3 djdk * tnN iid ranai 
tid »a ny£ i? & • *»i die* k^>3 *wn idb» re Nin rwrb inN 
tfsi nnx Kin iyids mTiynn 'mow 'foiK* noNE* nnsn nB&B , n 
ne^B* k~q ice* rV Nine kveo "0 * wmy nx» Ti^ir rawy nE^B* 
onnK om n'ub' on mohy nam '•a ayKi • naenoa li-yB* mo^iy 
4 jinnnn D^iyi "-yxttKn oHyi p^yn D^y | Dn mhm )ba bx • dw Poi. 9s a. 
nnoK Ttron ice* rV Kim nta nn nra nr DnB*pn» mohyn •o oa»N 
'sal ♦ nns .Tm inN niN'XD N'nn naenon iidi * ana wiN'tfo 
nn»N inn *iik DB'anro '•an nro nr on^yo py-ui niohyn nw 
d:dk , inx nito»o nioi roohyn ba inx -tin tcints* aysi ♦ wik'xo 
n'nan -riKn -nya 'an ma n^yc^E* D^iyo D^iyn nr pa n^yo myna 
NX»n 'a nra n^ini • nai'!>yn ramon nn»N nsEnano DB'anon 
am i?nj Km -iiKn * napnai • nw nhnan npn u rovo ijn tin 
D^m nhnan 'Nr mayneai * }*swno tin nphna im ny tnbi 
tno pNi djmd Nmn niNn *a nn n»ip»a ninN npii narap nhna 
nhy Ninn TiNn Niroa nhr * 'iB*N~in TiNn Kin *a Dai jitwnn -»1K3 
oeannij ni?iy db* pni naiB>NTn p Tni' npii njrap nhna 6ii>a 'dp 

• pt^Nin niNne abiya i>b 'we* dieo *ub> ia vrw rana p 5?yi TEWih 
I Kvon mohyn mn< ro^yo niaai Ninn rahyn rvw niNnto •>*& "-nim 

* oba wanon pe-kth man Nin Kin nr b Dyi * Ninn TiKn py-a f i. 95 b. 
die* jsaa ii> pni • inK !"3ni • no ir dwd tins nioe* E* 'ah 

iruv 'ckb* B*inp einp ehp niD3 xxan p ^yi *nnK !>an ^ nen 

'an D>*ini b^w p 
iTnyaB* nn koiio '•oea t^np 
niniuj i3iy Kynx hv ehp' 
N'ob 'oi>yh a^ e*hp 
*3 dj»ki • oni»yoi arm* 'ai> moi»iyn bs Kin rrempn nsetan '3 
• *)33 D'3iai» D'jvyin pNi nyarb }'n nr *nn i>yi • nnK ntsnpn 
•as "mv k!5i b^b* n^i iB'y p noi> mmaDnB* moK nB>K i*yi 
11D3 m^33 ps '3 D3on • DJ^iys uyiin 133 • n-niynn -ibv 
ni33 nnoND mBT'3 f""r noN p i>yi ♦ nnvo tiiwi nvni? b*^ 
niK'ven iid ni^nij | • nihi ni^ai n»5n pi * pb nB'i'B , 3i oi-iyn p l 96 a. 
nnKi * wn "p nn • b6b*3 nyn * b6e*3 nS»3 ♦ b6b > 3 noan * nnN 
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• oba "worn ab ?y )fbv "inxn tid »a • mm nn akn ta^enon 

• pm • ttik tid3 Son nrrh e6ea nhb b6b> i^n» nna 5>3 p $>yi 

TID *3 D30N1 * nyi WWoi> J1331 JpiriD "DTfl »3 HT3 ~p-\Xrh PNI 

• inriDN *?1D3 Tin^n So i>So ♦ niTaon So S>S>3 an nym nabi no3n 
njhi nafani rosin o himi • tto* kw invon at? ifr a^n tid am 
3in N1BD3 itok 1331 • nwxon tidi ninSwn tid p ids nw 

Foi. 96 b. tid jne> iS&n mamo E>S>e>n tid "11 'OTPN "^ I ; N3D xaiaon 
So nS>nnn Nine nosna win jitMon at^n o • nihi naoi nnirt 
■o • nao3 wftSw * pawn Ben tid ami pjid nyi nS>nno mtreen 
nvwn So niKXi' 1 amsi ttdioi noijnyi S^So 'n* ininS>N tid bc 
tid S>So nyTn tid rfiiT 1 ♦ wnSw tid nam na-non p S>yi • an^oi? 
nmTon TiD3 nwvon 3B»nnS> itid3 ivncKn nswnm nwannn 
at^n *p S>yi p i>yi * na»S> nrrap jac So S>!o nyin o • iSfcrr 
ninnan tid 13 aaoKi • ntao S>b> mmnn S03 ny*in ri3D sin pinxn 
p ritTSDn p i>yi ♦ nssma iS>S>n ma-inn b6b>3 nTiosn minn tid* 
2 aniTnsa onrvnon nvrap w? }n -icy aa»Ni • re v\wxo *iiD3 *w 

Poi. 97 a. ,Tj»am nosnn tid jn nwS>yn nwiTo t?S>K>m • anx | jipn TD3 
wtoSw 31T3 -inaam aS>yan tidi ♦ wpn tids K>x-in S>y ainnon 
: -inv T^ni? pro • pni Son S>So Kim • win Toyom Son a*pon Nin 

• psi }dn BS>iyS> '* tto 

Translations 3 . 
I. 

The first part of this work aims at imparting knowledge 
and understanding regarding the matter spoken of at the 
beginning of this treatise. For him, blessed be he, no one 
can comprehend, or know, or meditate upon, or make an 
object of thought. All that is possible to us is to compre- 
hend something of the modes in which he manifests himself, 
that is to say, some of the attributes by means of which he 

1 Thus repeated in the MS. 2 MS. originally nmvwn. 

3 As has already been mentioned (see p. 827), the renderings here 
given are very free, and often amount to a paraphrase rather than a 
translation. 
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created the worlds. Let us commence with the clear 
testimony contained in the first verse of the Torah, 
namely, the word JWN13 ("In the beginning"). Former 
teachers 1 have instructed us concerning the mystery that 
is hidden in the highest attribute, namely, the pure and 
impalpable ether, this being an attribute that is more 
exalted and more deeply hidden than all the other attri- 
butes below it. This attribute is also the sum-total of all 
manifestations 2 . From it they proceeded by the mystery 
of the " point 3 ," which is itself a hidden attribute, taking 
its rise from the mystery of the pure and hidden ether. 
And as from it they proceed, so also to it they return. 
The primal attribute being absolutely hidden, it cannot 
be apprehended in any manner whatsoever. But as for 
the mystery of the exalted "point," although it also is 
deeply hidden, it can be apprehended in the mystery 
of the "inner sanctuary," as we shall, with the help of 
God, explain. 

And verily, the mystery of the highest Crown *, which 
is identical with the mystery of the pure and impalpable 
ether, is the cause of all the other causes and the origin 
of all origins. It is for this reason that our teachers, 
blessed be their memory, have said regarding the "ten 

1 Moses de Leon's authorities need not, of course, be any other than 
the m'2' 'd referred to farther on and the various Kabbalists who had 
based their teaching on that work. 

3 The term wApcDM, derived as it is from specularis, scil. lapis (trans- 
parent kind of stone) lends itself well to the idea of " manifestations " 
or "phenomena," although this is not its usual sense. These rYisnVpEDN 
are here identical with the Sephiroth or " Emanations," which take their 
rise in the ira or ether. 

s See what is said in Part i on the likeness of the doctrine of the 
" point " to the pyknotic theory of matter. 

4 It should here be explained that Moses de Leon identifies the ether 
with the first Sephirah (vo), the "point" (or first concentration of 
substance) being according to this system the second Sephirah (nxnrr, 
" wisdom " = n:m>nD "thought") and the third Sephirah (p?i "under- 
standing") is styled "the mystery of the inner sanctuary" by means of 
which the second Sephirah can be comprehended. The first Sephirah itself 
remains absolutely hidden from the understanding. 
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utterances" by which the world was created, that the 
word rwtoa (" In the beginning ") was the first of these 
utterances, namely, the one which lies at the base of 
them all; otherwise the number of utterances recorded 
would only be nine 1 . There are, indeed, those who 
explain the difficulty by going down to the lowest step 2 . 
But they who have been initiated in the " hidden wisdom 3 " 
know that the true explanation lies in rVBWa, namely, the 
highest cause, the cause of causes, and the origin of origins. 
It is in this mystery, the unseen origin of all things, that 
the hidden " point " takes its rise, from which all existence 
proceeds. For this reason was it said by the author of 
the Sepher Yenrah: "And before one what dost thou 
count 4 ?" that is to say, before the one "point" what is 
there to count or comprehend ? Prior to this " point " 
there is nought except din (px), namely the mystery of 
the pure and impalpable ether. It is called din because 
no one can apprehend it. If any one were to ask, "Is 
there ought present that is thinkable ? " the answer would 
be din (" there is nought "). 

He himself, blessed be he, being so exalted as only to 
exist in the mystery of his existence, the beginning of 
palpable existence is to be found in the mystery of the 
highest "point." From it do all existing things proceed, 
together with all the causes that are implicate contained in 
the mystery of his being, blessed be he. There is no 
palpable existence whatsoever, either above or below, that 
does not proceed from the mystery of the one "point." 
And verily, because this " point " is the beginning of all 
things is it called "thought" (ru^no). For thought is 
based on something hidden. It is by means of thought 

1 See rm», V, 1 ; rowr mo, fol. 33 a; rrxia, fol. 21 b. 

2 In -rortK 'm yiB, III, the tenth uttera nce or -in«n is explained to have 
been Gen. ii. 18 (yvh dinti nvn ito vh D'rfjK tavri). This explanation Moses 
de Leon styles rnirnm nrnon mo ("going down to the lowest step," i. e. 
to a much later act of creation). 

3 In the text jn=mnra roan, a favourite designation of the Kabbalah. 

4 Trr& 'd, I, 7 (ed. Mantua, 156a). 
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that all things, above and below, come into existence, the 
mystery of the creative thought being identical with that 
of the hidden " point." 

It is in the " inner sanctuary " (i. e. the Sephirah ro*3 
"understanding") that the mystery connected with the 
hidden " point " can be apprehended, for the pure and im- 
palpable ether itself can never be apprehended. And this 
" point " or creative thought is the ether made palpable in the 
mystery of the " inner sanctuary," the " Holy of Holies." 
Every one that seeketh the Lord shall draw near to 
the door of the sanctuary, and he shall then acquire 
understanding (ruo). All things, without exception, were 
first conceived in thought (mETO). And if any one should 
say, " Behold, there is something new in the world," tell 
him to be silent ; for it had previously been conceived in 
thought. 

From this hidden "point" proceeds the inner sacred 
Hailcal (=the "inner sanctuary "=ru*3 "understanding"). 
This is the "Holy of Holies," the fiftieth year 1 . It is 
also called the innermost thin voice which proceeds from 
the thought. All existences and all causes proceed thence 
by the power of the highest "point." Thus much con- 
cerning the mystery of the three most exalted upper 
Sephiroth (i.e. "iro, Crown = the ether; the " point " = 
noan, wisdom = ra^no, thought ; ro'3, understanding = the 
inner sanctuary). 

II. 

The ten Sephiroth are htll-mah. They are styled bU%- 
mah on account of the injunction : " Close thy mouth so as 
not to speak, and thy thoughts so as not to ponder 2 ." For 

1 The idea of the jubilee year is here brought in as signifying a period 
or stage in the process of development of the cosmos out of the En-Sof. 
The term rmoto is thus also often met with in the Kabbalah. 

2 Moses de Leon thus accepted the unsound explanation of no'ta, as 
against the correct etymology of ^2 and no, i.e. without anything, 
something that to us, at any rate, is non-existent. 
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they are matters ancient and hidden, and within them is 
the mystery of the supernal chariot which even they who 
have found knowledge cannot comprehend. 

The supernal Crown (}l^s? ina) is the mystery of the 
highest and most hidden attribute, and it is engraved on 
the mystery of the true faith. It is the same as the pure 
and impalpable ether, as we have explained ; and it is also 
the sum-total of all existence. All thinkers have wearied 
themselves out in its investigation, and there is no intention 
to ponder on it in this place. It is also called the mystery 
of the En-Sof (the " Endless One "), for it is the primal 
cause of the sum of all things. On it has been broken the 
girdle of all the wise (i.e. the philosophers). It is necessary 
to realize and understand that he, blessed be he, escapes all 
thought 1 , for no mind can comprehend him. And verily, it 
is because of this that he is called din (T$). This is the 
mystery of the Scriptural saying : " And out of din is 
wisdom found." Everything that is entirely hidden, so 
that no one may know ought concerning it, is called din, 
that is to say, there is no one who has any knowledge of 
it 2 . Let the soul serve as an illustration. The intelli- 
gent soul of man, which partakes of the nature of can 
(as it is written: "And the advantage of man over the 
beast is din 3 "), cannot be seen or apprehended by any one. 
This is just because that by which man rises above all 
other created things is possessed of the wonderful nature 
of din. Now if the soul on this account eludes being 
apprehended, how much more the great din itself, the 
potent and most hidden source thereof? And understand, 
that a breath may pass over the head of man which causes 
a flutter of joy to his heart and mind ; and yet he may not 
know what it is, nor why it has come. This is an instance 

1 mienon <a rcDK might be translated by "the negation of all thought." 
Compare the explanation of }« given in the first extract. There 

the term was applied to the object (the ether), but here to the subject 

(the contemplating mind). 

This is clearly an instance of handling the Scriptures artfully. 
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of that which is impalpable. Thus also, when this attri- 
bute (namely the Crown = the ether) is stirred, sparkling 
brightness x is imparted to all things ; but it is itself 
unapprehended by them in any manner, nor can knowledge 
be obtained concerning it. It is on account of its wonderful 
excellence that no name can express it ; but it is by means 
of the other hidden Crowns, though themselves not com- 
pletely comprehensible, that the intelligent mind is enabled 
to approach the thought of it. 

III. 

By means of the words of the holy Torah and the 
teaching of our holy teachers of early times can man 
comprehend and investigate even as far as the place which 
is prepared as a seat for him 2 . 

The hidden and inner mystery which cannot be compre- 
hended is the pure and primal ether 3 , as already explained 
. . . 4 It (i. e. the " primal point ") is also the beginning of 
the unique divine name, which is raised and exalted over 
all blessing and praise. This is the mystery of the letter \ 
which is the same as the mystery of the " hidden point," 
the beginning of all beginnings. And as it has been shown 5 
that Wreshith is to be regarded as the first of the ten 
creative utterances, it follows that there is a still higher 
hidden mystery above the ether 6 . Now if there is no 
possibility of meditating on the hidden mystery of the 

1 ms2i:nm "inn, lit. "brightness and sparklings." These terms might 
have been used, as they stood, if the author had been aware of the 
electric theory. 

2 i.e. as far as the -iro=the ether, but this primal substance itself 
remains— as is stated immediately after in the text — incomprehensible. 

3 Here jimp tin is used for DEro 'OTKD -p tw, 

4 Omitted, because fully given elsewhere ; similar omissions farther on. 

5 See p. 852. 

6 For if MresMfh, pointing to the ether, was the first creative utterance, 
there must have been a higher mystery from which this utterance 
proceeded. Moses de Leon writes, however, often elsewhere in this 
treatise as if there were nothing higher than the primal ether. The fact 
is that he was a fanciful rather than a systematic thinker. 

VOL. XX. 3 I* 
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ether, how much less can this be the case with regard 
to that greater mystery which is higher than even the 
ether 1 . . . The true immediate procession from the a)in, 
then, is the letter \ . . . There are, indeed, those who say 
that the N points to the mystery of the hidden ain. In 
answer to this one is able to point to the tradition that the 
mystery of the a/in, namely, the pure and hidden ether, no 
mind or thought can comprehend or meditate upon, and 
there is, moreover, no distinctive mark in it at all. How, 
therefore, can it be maintained that this letter (the a) with 
its strongly marked features, has any connexion with the 
mystery of this attribute? For even the ether made 
palpable consists, as we know, of but one " point " ; and 
it is clear that nothing less than one point can be 
imagined. Now this one " point " is signified by the 
smallest letter of all, namely, the * ; and as the N has 
very strongly marked features, it cannot possibly be con- 
nected with the mystery of the a/in. In other words: 
As we have seen that the mystery of the beginning of 
all beginnings is this "point," and nothing else, it follows 
that the N cannot signify the mystery of the pure and 
impalpable ether. 

IV. 

The mystery of the Unity in its deeply hidden secret. . 

We have already spoken 1 of the great mystery of the Unity 
in connexion with the KtriyaA, Shtim'a 2 . We have also 
spoken of it in the opening part of the section treating 
on the mystery of the Unity. All the spheres of emana- 
tion are one ; for although one sphere of being may look 

1 The form Vfism which is here, as elsewhere in the Shekel hak-Kodesh, 
used in the original, is one of Moses de Leon's peculiar forms of ex- 
pression, though it is also occasionally found in works of other writers. 
From its literal meaning ("to be roused from sleep") the idea of 
becoming inspired with a train of thought of high import seems to 
be derived. 

2 Refers to a part not printed in these extracts. 
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different from another, yet are they all one in substance 
and causation. It has also been discussed whether the 
Sephiroth were created or not; and there is a difficulty 
either way. For if one were to regard them as created, 
how could one base one's religious faith on them? And 
if one were to affirm that they were uncreated, how 
could one know anything about them or investigate their 
properties? The right way, however, of thinking of the 
matter is as follows: — He, blessed be his name, has no 
quality which the mouth can utter or the mind conceive. 
Yet can some knowledge about him be obtained through 
that which proceeds from him. For we at any rate know 
that he has out of the hidden depths of his being produced 
the mystery of the true, brightly beaming light in the form 
of one "point" which, though being itself deeply hidden, 
produces another brightly shining light. It is this latter 
which is called "creation" (ntm) 1 , being indicated in 
the account of the creation (nwu) by the verb Yehi (vr»), 
that is to say : Let there be an extension of the originally 
existing substance. It must, however, by no means be 
imagined that the creation of something new is meant here. 
All that is implied in it is the extension of existence from 
out the first cause. We thus have literally a share in the 
God of Israel 2 , and know and recognize something of his 
great and exalted reality. . . . 3 

But let us now return to a consideration of the mystery 
of Unity. . . . 3 The creative thought (=the Sephirah noan) 
is so deeply hidden that no one can form any idea of it. 
But the thought becomes extended and reaches the place 

1 The term n«na used here must not be confused with that included 
in the Kabbalistic abbreviation rus (i.e. nfrsN, nana, rrvs 1 , rrro) ; see 
L. Ginsberg, Jewish Encyclopaedia, III, p. 475. Here nana is applied to 
the third rrvED, namely nra, the "point" being noan, as is explained 
farther on. 

2 This is only one of the distinctly pantheistic features of the work. 
Moses de Leon's system, like that of most other Kabbalists, may, in fact, 
be summed up as " All is One and One is All." 

3 Some omission, as mainly repetition. 
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whence the wind (or spirit, or breath) proceeds, and it stays 
there. This is the stage which man can to some extent 
comprehend, though his knowledge of it is but very slight ; 
and it is on account of this understanding on the part of 
man that this Sephirah (text, extension) is called Bvnah. 

The stream then spread further still, "thought" being 
extended so as to reveal itself from out of B%nah (under- 
standing). The result was the utterance of " sound," which 
consists of three elements, namely, fire, water, and breath. . . . 
But the stream spread further still, and sound became 
speech, which consists of modifications of sounds. Now 
if thou contemplate " wisdom " (the second Sephirah, noan) 
thou wilt find that the entire process, beginning with 
primal thought and ending with speech, is a complete 
unity, and that there is no break in it at all, all being 
one. . . . Everything is clear to the understanding mind, 
and may the Lord be favourable to us and point out to 
us his straight ways (i. e. the right way of understanding 
his mysteries). 

V. Fol. 87 b sqq. 1 

The present chapter treats on the Names which may not 
be erased, these Names being the foundations of the 
worlds in all their varieties and all their mysteries. And 
verily we have already explained that all the successive 
spheres are the mystery of himself, blessed be he, they 
being contained in him and he in them, their relation to 
one another resembling that between the flame and the 
coal from which it issues. 

The first Name, which is Ehyeh (nTis), is the name of 
unity. As we have already explained, the mystery of the 
pure and impalpable ether has neither a name that is 
known, nor limiting boundaries, nor anything that man 

1 Of this long section, interesting as it is in various ways, only a 
translation of the parts relating to the first four and the tenth divine 
Name besides the introductory paragraph will be given, the remaining 
parts being less closely connected with the doctrine of the ether. 
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can take hold of. But the first "existence which came forth 
out of this mystery is the all-embracing unity contained in 
the mystery of the "thought-point," which remains itself 
unknowable until its extension into that which comes 
after it. This is the reason why the mystery of this 
name of unity is Ehyeh, that is to say: "I am yet to 
be when the mystery of my existence becomes extended 
(or developed). . . ." This is, indeed, the mystery of the 
first name that was communicated to Moses at the bush 
at the commencement of his prophetic office. . . . And it 
was because Moses was not satisfied until the full mystery 
of existence was revealed to him that later on the mystery 
of the name Yahweh was communicated to him. . . . And 
verily the mystery of this name (namely, Ehyeh) is the 
first of the divine mysteries. For although there are 
ten special names of the Deity, none of which may be 
erased, and although, indeed, the total number of divine 
names is — as our teachers have said — seventy, to which 
correspond the seventy names of the congregation of 
Israel . . . yet is the mystery of this first name particularly 
unknowable and exalted above all else. And it remains 
thus hidden until there proceeds from it the mystery of 
"wisdom" whence all things are produced. This is the 
meaning of the phrase Asher Ehyeh which follows Ehyeh, 
that is to say, "which is yet destined to be revealed," as 
we have explained. 

The mystery of the second name, namely Yah, involves 
a great principle, " wisdom " being the beginning x of the 
name which proceeds out of the mystery of the pure ether. 
It is that which in accordance with the mystery of Asher 
Ehyeh was destined to be revealed. And verily the mystery 
of " wisdom " comprises the two letters yod and he. For 
although Yah is but half the name (Yahiveh), yet does it 
comprise all existence, the addition of the two other letters 
of the name indicating the mystery of further extension in 
accordance with the principle of existence. 

1 i. e. part of the full name, which is Yahweh, as is explained soon after. 
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Concerning the mystery of the third name, namely Eloha, 
it is necessary to know that just as the name Yah is ex- 
pressive of the ether made palpable in the mystery of 
"wisdom" (the second Sephirah, n»3l"l), so also "under- 
standing" (the third Sephirah, ns<2), which is expressive 
of a further stage of the ether made palpable, corresponds to 
a special divine name the composition of which is as 
follows : The two remaining letters of the Tetragrammaton 
after Yah are wow and he. To these are prefixed two other 
letters forming the mystery of El. The whole name there- 
fore is Eloha. This name is also connected with the 
mystery of the soul, as it is written ; for although it is 
from Eden that the souls proceed, yet is their ultimate 
origin from above. And verily, the name connected with 
" understanding " (the Sephirah rtfa) is the living Elohim, 
for he is the most exalted King, high above all else. 

The fourth name is the mystery of the name of Unity 
expressed by the Tetragrammaton, which denotes the 
complete extension of existence. ... It is the peg, as it 
were, from which all things are suspended ; and it is 
the sum-total of all things, for it comprises all that is 
above and below. In it is the mystery of all being 
proceeding from the mystery of his existence, blessed be 
his name. It is also the name which more especially 
points to his unity, blessed be he, in accordance with 
what we have said regarding the mystery of its letters. 



The tenth name contains the mystery of Shaddai. In 
one sense there are only nine names, for that of the pure 
and impalpable ether (viz. the name Ehyeh) stands outside 
the number (being entirely and absolutely unknowable). 
But however this be, it is to be remarked that some con- 
nect the name Shaddai with the word Shoded (destroyer), 
expressing, as the name does, the quality of justice. There 
is also the other explanation that Shaddai means "He 
who said to the world, It is enough" (^ = V! tb>). This 
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would seem to fit in with phrases like : " And El-Shaddai 
shall give you grace," and "I am El-Shaddai, be thou 
fruitful and multiply." Yet it may be reasonably held 
that the name is connected with the mystery of the quality 
of justice as revealed here below, standing in close relation 
to the holy sign of the covenant from which the renewal of 
the race proceeds, as it is written : " I am El-Shaddai ; be 
fruitful and multiply," this promise not having been made 
to Abraham before he had undergone circumcision. ... As 
the renewal of the race cannot take place without either 
the " covenant " or the female, the two must be regarded as 
indissolubly united with each other. This is also connected 
with what has been said under the name Seba'oth (the 
eighth name), for it also points to the sign and the 
covenant in the midst of all his host. From it proceed all 
the exalted hosts both above and below. The sun is thus 
a sign among the hosts of other stars, none of the latter 
shining as brightly as the sun. . . . El-Shaddai thus points 
to the union of the moon with the sun * in order to produce 
offspring after their kind. This is the mystery of the 
saying, "I am El-Shaddai, be thou fruitful and multi- 
ply," and "And El-Shaddai shall give you grace." For 
thus (namely by this mystic union of El-Shaddai) are 
all good things bestowed on the world, grace and mercy 
being drawn down from on high, and all the worlds being 
blessed. . . . Thus far concerning the mystery of the ten 
names, all pointing to the mystery of divine unity. 

Geobge Mabgoliotjth. 

1 There is here a curious reminiscence of some parts of Babylonian and 
general Semitic mythology. 



